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THE GENERAL THEOLOGICAL SEMINARY 

ROGATION PROCESSION1 
on the grounds of the Close • April 13, 2011, 2:30 pm 

 For all that has been – Thanks! 
 To all that shall be – Yes!  2 
 To you, Oh Lord, our God.  
Liturgy compiled by Jean Hite (M.Div. 2012) in partial fulfillment 
of the requirements for AT 342, Liturgical Spirituality Practicum, 
The Rev. Dr. Jonathan Linman (class instructor).  
Meditations by:  The Rev. Jeanne Person & The Rev. James Reho, 
Presented with members and friends of the AT342 class.  
                                                

1 Worship can be defined as a “divine-human phenomenon, extraordinary breaking into the 

ordinary.”  (Jonathan Linman, Holy Conversation: Spirituality for Worship (Minneapolis:  

Fortress Press, 2010), 1.)  The idea for a community based worship experience flows in 

response to the transitions facing the General Theological Seminary family, as an institution 

and as individuals.  Since some of the property of the Close will be passing into other hands 

in the near future, the focus of the worship in the form of a traditional Rogation Procession 

includes prayers for new neighbors and a blessing on our future together on the Close -- as 

well as the usual rogation themes and springtime blessing.   
2  The intentions of the worship are giving thanks for our heritage and petitioning for wisdom, 

vision, acceptance and empowerment for the future. This idea was summarized in this quote 

by Dag Hammarskjöld (1905 – 1961; Swedish; second Secretary-General of the United 

Nations).  As Christians, we add focus and honor “to you, O Lord, Our God,” as the source 

of what has been and what shall be.  This thread binds together the movement of the rogation 

pilgrimage by repetition of the versicle at each station. 

In the human approach to the divine “there comes a time in every thinking man’s life 

when he has to define to himself his view of the universe and to find some sort of faith by 

which to live.”  Rogationtide  “seen as a liturgy of creation within a framework of dominion, 

offers just such a chance to the church and to the individual.  Let us grasp it evangelistically 

and pastorally.”  (Sir A. Daniel Hall, an agricultural research Director of Rothampstead, 

quoted in Peter R. Akehurst, Litrugy and Creation: A Re-appraisal of Rogationtide and 

Harvest Festivals, Nottingham: Grove Books, 1974, 24). 



 2 

Rogation Celebrations   

“The Holy Spirit’s activity as recorded in scripture 

breaks open new horizons of involvement and removes 

boundaries among people.”3  At the same time, in the 

tradition of Rogation worship, the Spirit acts to define and 

enforce healthy boundaries.  As an intentional creation 

liturgy,4 Rogation processions “break open” the walls of churches – in our case the classroom 

walls – to embrace worshippers and onlookers from the wider community in the nature setting.  

The reference to custom of “beating the bounds” on Rogation Days, of processing around the 

geographical boundaries of the parish, with Litany and Psalms, to invoke God’s blessings on the 

growing crops” also involved defining property borders in an age when techniques for surveying 

property were less accurate. 

The designation “rogation” comes from the Latin word rogatio, “to ask” and is taken from 

the Gospel reading from Luke 11 assigned to the liturgy, “Ask and it will be given, seek and you 

will find . . .”  Rogation Days occur on the Church calendar on each day, Monday through 

Wednesday, of the week before Ascension and are also celebrated in the context of the Mass on 

the Sunday before Ascension.5 

History points to two origins of the celebration.  Rogation processions on the three days 

before Ascension were instituted (or more probably re-instituted from an earlier tradition) by 

Mamertus, bishop of Vienne (c. 473 A.D.) on the occasion of various public disasters.  An 

alternate story suggests that the celebrations were instigated as a Christian alternative to the 

                                                
3 Jonathan Linman. "Linman Comments on Your Liturgy."" E-mail message to the author, April 
4 Evelyn Underhill, says of the celebration of creation that “the adoring recognition of God in 

and through nature – in so far as this is not the mere sentimental enjoyment of a pious 
pantheism – may be a real part, though never the whole, of a worshipping life; for in such a 
case the visible world, or some aspect of that world, becomes a sacramental revelation of an 
invisible Reality.” Worship (New York: Harper & Brothers, 1937), 12. 

5 The 1958 Lutheran Service Book and Hymnal lists the Sunday before Ascension as Rogate 

Sunday. 
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popular Roman holiday of Robiglia, celebrated April 25, in which petitions were offered to the 

gods of agriculture for protection of grain from blight.  These celebrations were also known as 

“litanies”; the terms rogatio and litania were equivalent and used in a quite comprehensive 

sense.  The celebrations spread throughout Europe and were adopted and reorganized in Rome 

by Pope Leo III by the beginning of the ninth century. 

By the seventeenth century another old Roman Festival, “Terminilia” (meaning 

“boundaries”) had been included and adapted by the church to serve a practical purpose. In days 

before Ordnance Survey maps there were not always clear lines of demarcation between 

parishes, especially where there were open field systems. During the procession, boys were 

“bumped” into prominent markers and boundary stones, or knocked about in briars and ditches, 

or thrown in the ponds to ensure they never forgot the boundaries. The Victorians made the 

process a bit more civilized by beating objects rather than people; in the context of a service and 

procession the celebration was known as “beating the bounds”.6  

The 17th century English parson and poet George Herbert was particularly fond of Rogation 

worship. “Particularly, he loves Procession, and maintains it, because there are contained therein 

four manifest advantages.  First, a blessing of God for the fruits of the field: Secondly, justice in 

the Preservation of bounds:  Thirdly, Charity in loving walking, and neighborly accompanying 

one another, with reconciling of differences at that time, if there be any:  Fourthly, Mercy in time 

is, or ought to be used.  Wherefore he exacts of all to be present at the perambulation, and those 

that withdraw, and sever themselves from it, he mislikes, and reproves as uncharitable, and 

unneighborly . . . Nay, he is so far from condemning such assemblies, that he rather procures 

them to be often, as knowing that absence breeds strangeness, but presence love.”7 

Puritans labeled rogation processions “popish,” and Luther in the end concluded “that it was 

right that processionals were eliminated.”8   

                                                
6  Information gathered from various websites of the inter-denominational ARC, Anglican 

Roman Catholic Consultants.   
7 George Herbert, The Country Parson (1633; repr., New York: Paulist Press, 1981), 109. 
8 Robert W. Dahlen in “Prayer on the Prairies: Rogation Days in Changing Times,” Word & 

Word XX, 2, Spring 2000, quoting LW 42:90-91. 
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Worship in the Spirit of Lectio 

Worship in the spirit of lectio divina consists of six elements: 

preparatio:  The Spirit calls us together, we prepare for encounter with the Holy. 

lectio:   God speaks in the public reading of the Word. 

meditatio:  The Spirit leads us deeper in silent reflection. 

oratio:  The Spirit moves us to intercession on behalf of others and self-oblation. 

contemplatio:  Christ is with us – Present. 

missio: The Spirit propels us for mission as discerned.9 

The structure of the Rogation liturgy that follows incorporates these six elements by opening 

with the preparatio, the Gathering; repeating the traditional four progressions of lectio at each of 

the six “stations” and closing with the missio, the Sending.   

In a structural sense, this liturgy has the contemplative feel of the prayer of the Rosary, 

presenting a subject/topic in descriptive imagery (with a reading of Scripture) followed by 

prayerful space to allow the Spirit to lead as she will, fluidly between meditatio, oratio, 

contemplatio.  Fr. Thomas Keating writes of the flow of this kind of contemplative practice:  

“Whether we focus on the words of the individual prayers, or reflect on the unfolding mysteries, 

we may feel drawn into this rest.  At that time we leave behind both the words and the reflections 

and enjoy the presence of Christ.  When his presence begins to dissolve, we return to the prayers 

and reflections where we left off.  In this way, we move up and down the ladder of interior 

prayer and allow the habit of contemplation to develop.”10 

 

                                                
9 Jonathan Linman, Holy Conversation: Spirituality for Worship (Minneapolis:  Fortress Press, 

2010), 3. 
10 Thomas Keating, The Mystery of Christ: The Liturgy as Spiritual Experience (1987; repr., 

New York: Continuum, 2006), 123. 
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GATHERING: Steps of Sherred Hall 

Leader: Let the peoples praise you, O God; 
People: Let all the peoples praise you. 

Leader: The earth has brought forth her increase; 
People: May God, our own God, give us his blessing. 

Leader: May God give us his blessing, 
People: And may all the ends of the earth stand in awe of him.11 

Leader: Let us pray. 

We come before you our God and Sustainer, remembering that you are our.  

Creator and the source of all being. Out of your love the universe was born.  From 

primordial darkness you put in place all that is needed for growth and saw that it 

was good. You have put this world into our hands: may we recognize your Spirit 

within it, disturbing and challenging us to care for creation, for the weak and the 

deprived. Lord we remember that we are called by you to nourish the earth and its 

diversity of life, to share the gifts you have given, with one another and with the 

poor of the world.  Amen12 

Deacon: Let us go forth in peace. 

People:  In the name of Christ.  Amen.  

Chant while walking to next station13

                                                
11 The versicles of the opening are taken from Psalms 67.  
12 The Staffordshire Seven, Seasonal Worship from the Countryside. (London: SPCK, 2003), 85. 
13 Lisa E. Dahill, Truly Present: “People need to experience the word sung, resonating in their 

silence voices and bones and hearts.”   
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Station #1: New library and the Enclave 

LEARNING AND LIVING 
Reading: Deuteronomy 11:10-1514 
For the land that you are about to enter to occupy is not like the land of 
Egypt, from which you have come, where you sow your seed and 
irrigate by foot like a vegetable garden. But the land that you are 
crossing over to occupy is a land of hills and valleys, watered by rain 
from the sky, a land that the Lord your God looks after. The eyes of 
the Lord your God are always on it, from the beginning of the year to 
the end of the year. 
If you will only heed his every commandment that I am commanding 
you today— loving the Lord your God, and serving him with all your 
heart and with all your soul— then he will give the rain for your land 
in its season, the early rain and the later rain, and you will gather in 
your grain, your wine, and your oil; and he will give grass in your 
"fields for your livestock, and you will eat your fill. 

Transition . . . moving forward.  As we stop at the first station before the new library facility, 

a visual promise of an enriched and comfortable new learning environment – we see also the 

homes of those new neighbors who will now be sharing the traditional grounds of the seminary’s 

Close – we see at once promise and the unknown, the stranger. 

In many respects, the future is still unclear but one thing is for sure.  The land we’re entering 

into is not like the land we’ve known – where we’ve come from.  God is telling Israel first of all 

that the land they are “crossing over to occupy” is filled with hills and valleys, highs and lows.  

In encountering most anything new the adaptation means the physical, emotional and spiritual 

unsteadiness that can feel like a roller-coaster ride.  If our eyes are focused constantly on the low 

points, looking for some kind of false stability at the bottom – stalled – in the rut of fear and 

doubt, we will never take the next step which will “lift our eyes to the hills . . . to the maker of 

heaven and earth . . . the Lord who makes the rough places a plain.” 

The blessing of transition is the call to trust, to heed His every commandment, to love the 

Lord your God –  and a renewed commitment to serve Him with all your heart and with all your 

soul . . . with the prayer to one day see through His eyes with vision that is always true, 

                                                
14 Rogation reading; liturgies.net (Anglican liturgies). 
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 always dependable, from the beginning to the end.  Only love, only serve with all your heart 

– and He will give the “rain for your land in due season.”  All creation – and the land where you 

work and study and teach and live, this land will be blessed with grain and wine and oil – and 

you will be filled. 

Evelyn Underhill wrote: “Perhaps the most significant development in human religion has 

been the movement of the idea of sacrifice from propitiation to love.  This transformation, 

affecting the deepest levels of the spiritual life, has been both evoked and expressed through the 

experience of worship . . . “15 

The Scripture reading from Deuteronomy speaks of that first step, a step of oblation, 

surrender, to the bottom of the valley – and then the next step, taken in love, trust and obedience  

– to move ahead – whereby our eyes are lifted in love, to our help from above.   

Underhill continues:  “Here then we see again the double movement at the heart of worship; 

man incited to offer, urged to a movement of generosity, that so a channel may be opened 

through which God can give. ‘There went up an insignificant human offering – there came down 

a divine largesse.’ “ (Underhill quotes de la Taille The Mystery of Faith.) 

This meditation is meant to suggest the reasons for the choice of this reading for this station, 

as well as the selection of prayers that follow.  In the actual rogation experience, silence was 

observed at this point for personal reflection.  Regardless of the experience of the silence at this 

first stop, silence can be, as Lisa Dahill says, a form “by which we grow in availability of the 

heart . . .  Texts which deal with ‘dark night’ experiences point to the awesome revelation of God 

in human experience most powerfully not in our mountaintop moments but precisely in those 

experiences of God’s apparent absence and our own doubt or feelings of abandonment . . 

.inviting us when these experiences loom in our lives not to flee from them or suppress them but 

to embrace them as best we can, to let the dark night itself strip us of old, inadequate conceptions 

of God and patterns of life.  Gradually, mysteriously, often in ways or forms we least expect, we 

may be opened to new and very different experiences of reality.”16 

                                                
15 Underhill, Worship, 52. 
16 Lisa E. Dahill, Truly Present: Practicing Prayer in the Liturgy (Minneapolis: Augsburg 

Fortress, 2005), 54. 
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(After pause for reflection) 

Leader: Let us pray. 

Eternal God, bless this seminary and its new library setting, that they 

may be lively centers for sound learning, new discovery, and the pursuit 

of wisdom; and grant that those who teach and those who learn may 

find you to be the source of all truth; through Jesus Christ our Lord. 

Amen.17 

Heavenly Father, we commend to your continual care the 

homes in which your people dwell. Let your holy angels dwell with them 

to preserve them in peace, and let your blessing be upon them always. 

Amen.18 

Leader:  For all that has been – Thanks! 

Response: To all that shall be – Yes! 

Together:  To you, Oh Lord, Our God.19 

Silent walking meditation to next station: “Walking meditation can mean simply walking, paying 

attention to colors, smells, birds, trees, weather, human presence, light and shadow, and letting 

yourself go in sheer presence to God in it all.”20  This liturgy was an intentional dedication to 

being present to the grounds many of us walk unintentionally every day. 

                                                
17 Prayer #31. For Schools and Colleges.  The 1979 Book of Common Prayer (1979; amend., 

New York: Church Publishing Inc., 2007), 824.  A revision of a prayer by an unknown 
author, from the Scottish Book of 1912.   
Note:  Identification of this prayer and other prayers taken from the Episcopal BCP was 
found in Marion J.  Hackett’s Commentary on the American Prayer Book (New York: 
HarperCollins Publishers, 1995). 

18 Combination of an adaptation of Prayer #45. For Families. 1979 BCP, 828-829.  First added 
to the 1928 Prayer Book; and the final Collect for Compline. 1979 BCP, 133, the Compline 
collect of the Roman breviary. 

19 The Dag Hammarskjöld refrain is repeated at each station to unify and return to overall theme 
of the worship. 

20 Dahill, Truly Present, 58. 
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Station #2: Garden 
SEEDS, SOIL, WATER 
Reading: Mark 4:26-3221 
Jesus said, ‘The kingdom of God is as if someone would scatter seed 
on the ground, and would sleep and rise night and day, and the seed 
would sprout and grow, he does not know how. The earth produces of 
itself, "First the stalk, then the head, then the full grain in the head. But 
when the grain is ripe, at once he goes in with his sickle, because the 
harvest has come.’ 
Jesus also said, ‘With what can we compare the kingdom of God, or 
what parable will we use for it? It is like a mustard seed, which, when 
sown upon the ground, is the smallest of all the seeds on earth; yet 
when it is sown it grows up and becomes the greatest of all shrubs, and 
puts forth large branches, so that the birds of the air can make nests in 
its shade.’ 

   
The symbolism of Jesus’ parables is carried a step further with the visual symbols of seeds, 

soil and water.  These symbols are in themselves congruent with the traditional rogation 

celebration of agricultural blessing.  The seasonal blossoms on tress and flowers on the Close 

enhanced the message of seeds, soil and water, almost blurring the chronological time 

considerations of planting and harvest, present and future simultaneous in otherworldly time. 

Combined with the reading from Mark the spiritual connection is made to the Kingdom, the 

Harvest, simultaneously present and yet to come suggesting the related Mystery. 

Evelyn Underhill writes about symbols: “Ritual, Symbol, Sacrament, and Sacrifice22 all have 

a twofold quality, which closely parallels our human situation.  In their living state they have an 

outside and an inside; a visible action and an invisible action, both real, both needed, and so 

closely interdependent that each loses its true quality if torn apart; for indeed an idolatry which 

pins religion to abstract thoughts and notions alone is not much better than an idolatry which pins 

it to concrete stocks and stones alone.”23 

The blessing is bestowed with the sense of touch/texture and physical sowing and watering as 

the priest blesses and scatters:

                                                
21 Selected from readings for Rogation Days, 1979 BCP, 931. 
22 Underhill points out the difference between symbol and sacrament: “symbols represent and 

suggest, whilst sacraments work.”  (Worship, 43) 
23 Underhill, Worship, 23. 
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(After pause for reflection) 

 

Leader:  God you have given us these seeds. 
People: They have a past. They are the fruit of the past. 
  They have a present. They are to be planted into your soil. 
  They have a future. They are to bear fruit for the harvest.24 
Priest:   May the miracle of life within these seeds burst forth yielding a bountiful harvest. 
  Bless the seeds and those who plant them. Amen. 
Leader: God you have created and given us this soil. 
People: Soil serves as the medium for seeds to grow, it cleans water, it regulates  
  climate.  It provides warmth, nourishment and support so that new life may  
  emerge. 
Priest:   Bless this soil that it may feed and nourish the seed. 
  Bless those who work this soil and the harvest they produce. Amen. 
Leader: God, this water is your creation. 
People:  Water gives sustenance and nourishment to the soil and the seed. 
Priest:   Bless this water. Let it come as rain at the right time, in the proper amount 
  so that the seed may flourish and grow. In your mercy send us favourable 
  weather so that the harvest will be bountiful. Amen.25 

Leader:  For all that has been – Thanks! 

Response:  To all that shall be – Yes! 

Together:  To you, Oh Lord, Our God. 

Silent walking meditation to next station 

                                                
24  The suggestion of past, present future of the seeds carries through the Dag Hammarskjöld 

versicle, fruit of the past – Thanks!, fruit of the future – Yes! 
25 Rural Church Support Network for Yorkshire and The Humber – May 2006: The CRC 

(Churches Regional Commission for Yorkshire and the Humber) was established in 1998. Its 
aims are to represent the churches to statutory bodies in Yorkshire and Humber, to challenge 
social, economic, and educational disadvantage, and promote wellbeing, and to equip 
churches for social action. (http://www.crc-online.org.uk/) 
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Station #3: 20th Street Gateway entrance 

GOING OUT AND COMING IN 

Reading: John 12:23-2626 

Jesus said, ‘The hour has come for the Son of Man to be glorified. 
Very truly, I tell you, unless a grain of wheat falls into the earth and 
dies, it remains just a single grain; but if it dies, it bears much fruit. 
Those who love their life lose it, and those who hate their life in this 
world will keep it for eternal life. Whoever serves me must follow me, 
and where I am, there will my servant be also. Whoever serves me, the 
Father will honour. 

At this station the theme of seeds from the previous station is carried forward.  The sense of 
house blessing here suggests “the interplay between Hospitality and the reality that the Close is, 
as its name suggests, a Cloister, literally a gated community.”27  The silence after the Gospel is 
met with Psalm 121 suggested in the Station #1 written meditation.  Psalms are a foundational 
part of the Rogation Procession tradition. 

Leader:  I lift up my eyes to the hills;* 
Together:   from where is my help to come? 
  My help comes from the LORD,* 
   the maker of heaven and earth. 
  He will not let your foot be moved* 
   and he who watches over you will not fall asleep. 
  Behold, he who keeps watch over Israel* 
   shall neither slumber nor sleep; 
  The LORD himself watches over you;* 
   the LORD is your shade at your right hand, 
  So that the sun shall not strike you by day,* 
   nor the moon by night. 
  The LORD shall preserve you from all evil;* 
   it is he who shall keep you safe. 
  The LORD shall watch over your going out and your coming in,* 
   from this time forth for evermore. 

                                                
26 Selected from Rogation readings, The Book of Occasional Services (2003) (New York: Church 

Publishing, 2003), 103-105. 
27 Jonathan Linman, "Linman Comments on Your Liturgy, e-mail message to the author, April 

19, 2011.  
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(After pause for reflection) 

Leader:  Let us pray. 

O God, heavenly Father, we acknowledge that you are Lord of heaven and earth. 

Protect our going out and our coming in. As your children, dear Father, and in the 

strong name of your Son, Jesus Christ, our Lord, we ask your blessing on this 

entry way. Grant by the power of your Holy Spirit and the prayers of your saints, 

the banishment of demons, the renunciation of all curses, and the entrance of your 

angels.  May the hospitality of this place be shared with all who visit, that those 

who enter here may know your love and peace. Grant this through Christ our 

Lord.  Amen.28 

 
Leader:  For all that has been – Thanks! 
Response:  To all that shall be – Yes! 
Together:  To you, Oh Lord, Our God.  

Silent walking meditation to next station 

                                                

28 Adapted from An Anglican House Blessing; http://hopeanglican.us/houseblessing.pdf . 
Adaptation and combination of various traditional Celtic house blessings, Psalm 121:8; combines 
the idea of protection (banishment of demons, renunciation of curses, entrance of angels) and 
hospitality.  This blessing recalls the house blessing for new neighbors back at Station #1.  Here 
the theme of house blessing “had the sense of claiming the sacrality of the place and its 
transitions. This claiming is crucially important spiritually, as otherwise, the place and its 
transitions may be reduced to fraughtness and anxiety” often sensed on the Close in recent 
weeks, due both to the overarching transitional status of the seminary and to the concerns of 
finishing the semester and, for the seniors, finding employment.  In worship all these concerns 
can be offered up with the hope of seeing “what’s going on the Close in the wider perspective of 
what God is up to.”  (Quotes from Jonathan Linman, "Linman Comments on Your Liturgy, e-
mail message to the author, April 19, 2011.) 
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Station #4: West Building 

DISCERNMENT, ADMINISTRATION 
Reading: 1 Cor. 3:10-14 

According to the grace of God given to me, like a skilled master 
builder I laid a foundation, and someone else is building on it. Each 
builder must choose with care how to build on it. For no one can lay 
any foundation other than the one that has been laid; that foundation is 
Jesus Christ. Now if anyone builds on the foundation with gold, silver, 
precious stones, wood, hay, straw— the work of each builder will 
become visible, for the Day will disclose it, because it will be revealed 
with fire and the fire will test what sort of work each has done. If what 
has been built on the foundation survives, the builder will receive a 
reward.29 

This message delivered immediately outside the administrative offices30 suggested so directly 

– with a sense of blatant reality -- the responsibility of the builder, the seminary leadership, to 

work with substance (suggesting integrity and wisdom) -- realizing and always reliant upon the 

true foundation Jesus Christ who is pure Substance and pure Wisdom.  The reading was, at the 

same time, an intention of a prayer for wisdom for those discerning the future of the school.  Lisa 

Dahill ties discernment to discipleship:  

“Our worship doesn’t end when the liturgy sends us forth.  Like Peter, we too are called into 

new lives of discipleship.  And the listening that allows us to hear our call in the world is part of 

the practice called discernment,”31 in this instance, leaders listening for General’s call in the 

world – for institutional vocation (JH). 

In light of the difficulties that have needed to be confronted regarding the future of GTS, 

hard realities met with direct and practical action, the words of Peter Akehurst seem to hit 

hauntingly to the heart of our current situation as we enter into new relationships on the Close.  

                                                
29 Selected from Rogation Days II readings, BCP 1979, 931 
30 The West building location is also a reminder of the full support staff that is integral to GTS.  

(Linman email.) 
31 Dahill, Truly Present, 90. 
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In answering the question “What does Rogation mean for contemporary times?” he points to 

three actions in Rogation liturgies: 

1)  “Man brings himself in surrender and availability; he comes as representative of other selves, 

mankind as a whole . . .” 

2)  “He is to say thank you, sorry and please, but supremely he is to say Yes! – affirming his 

surrender and identifying himself in penitence, faith and commitment to God.” 

3)  “He is to take his place in the divine purpose – accept the partnership offered to him with 

others in Christ and set out obediently as agent of the kingdom in specific, practical local 

action.”32  

The Spirit’s action in prompting us to recall memories of deeply meaningful relationships33 

was increasingly felt at this station.  

(After pause for reflection)  

Leader: Let us pray. 

O God our heavenly Father, you have blessed us and given us dominion over 

all the earth: Increase our reverence before the mystery of life; and give us 

new insight into your purposes for the human race, and new wisdom and 

determination in making provision for its future in accordance with your 

will, through Jesus Christ our Lord. Amen.34 

Leader:  For all that has been – Thanks! 
Response:  To all that shall be – Yes! 
Together:  To you, Oh Lord, Our God.  

Silent walking meditation to next station

                                                
32 Peter R. Akehurst, Litrugy and Creation: A Re-appraisal of Rogationtide and Harvest 

Festivals (Nottingham: Grove Books, 1974), 24. 
33 “Meanings can emerge in relation to previously unconscious material, a phenomenon that is 

best described by anamnesis, a deep and participatory remembrance, a connection with that 

which otherwise remains hidden and unavailable.”  (Linman, Holy Conversation, 39.) 
34 Prayer #44. For the Future of the Human Race. 1979 BCP, 828; a new prayer drafted by The 

Standing Liturgical Commission. 
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Station #5: Tutu Center 
RECONCILIATION 
Reading: 2 Cor. 5:17-2135 
From now on, therefore, we regard no one from a human point of 
view; even though we once knew Christ from a human point of view, 
we know him no longer in that way. So if anyone is in Christ, there is a 
new creation: everything old has passed away; see, everything has 
become new! All this is from God, who reconciled us to himself 
through Christ, and has given us the ministry of reconciliation; that is, 
in Christ God was reconciling the world to himself, not counting their 
trespasses against them, and entrusting the message of reconciliation to 
us. So we are ambassadors for Christ, since God is making his appeal 
through us; we entreat you on behalf of Christ, be reconciled to God. 
For our sake he made him to be sin who knew no sin, so that in him we 
might become the righteousness of God. 

Meditation:  The Rev. Jeanne Person36 
(After pause for reflection) 

Leader:  Lord, make us instruments of your peace. 
Together:  Where there is hatred, let us sow love; 
      where there is injury, pardon; where there is discord, union; 
      where there is doubt, faith; where there is despair, hope; 
      where there is darkness, light; where there is sadness, joy. 
  Grant that we may not so much seek to be consoled as to console; 
       to be understood as to understand; to be loved as to love. 
  For it is in giving that we receive; it is in pardoning that we are pardoned; 
      and it is in dying that we are born to eternal life. Amen.37 
Leader: For all that has been – Thanks! 
Response: To all that shall be – Yes! 
Together:  To you, Oh Lord, Our God  

Chant while walking to next station:  Ubi Caritas (Taizé) 
      Note: After the homilist introduced instrumental melody to the procession it seemed an 

appropriate time to return to song as we process. 
                                                
35 Sisters of the Love of God, Rule of Life, (dedicated vocational reading). 
36  “I found it very compelling to have the meditations both by Jeanne Person and James Reho – 

this commentary added richness to the liturgy, helping to interpret for participants the 
meaningfulness of the occasion – fulfilling, thus, the important function of preaching/ 
proclamation/response to the Word (this as crucially important en-Spirited activity)”  
(Linman email.)  The powerful image of the Tutu Center, founded as an institution of 
reconciliation, brought to the surface feelings of loss and grief; several worshipers later 
indicated that this experience allowed them to grieve and provided intention and space for 
healing. 

37 Prayer #62. A Prayer attributed to St. Francis. 1979 BCP, 833; by an unknown author, cannot 
be traced back earlier than the present century. 
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Station #6: Chapel Steps 
COMING TOGETHER IN WORSHIP 
Reading: Colossians 1:13-2038 
He has rescued us from the power of darkness and transferred us into 
the kingdom of his beloved Son, in whom we have redemption, the 
forgiveness of sins. He is the image of the invisible God, the firstborn 
of all creation; for in him all things in heaven and on earth were 
created, things visible and invisible, whether thrones or dominions or 
rulers or powers—all things have been created through him and for 
him. He himself is before all things, and in him all things hold 
together. He is the head of the body, the church; he is the beginning, 
the firstborn from the dead, so that he might come to have first place in 
everything. For in him all the fullness of God was pleased to dwell, 
and through him God was pleased to reconcile to himself all things, 
whether on earth or in heaven, by making peace through the blood of 
his cross. 

Meditation: The Rev. James Reho39 
Leader: O God, you have brought us together in this place to learn your will and 

to be your family. We ask you to bless us with your Holy Spirit that we may 
live and work for you and for each other. Help us to live together in love and 
joy and peace. Make us strong to bear all trouble that may come to us, that we 
may know and do your will in all things. Draw us near to you in our prayers, 
and give us happiness in our feasts and times together. Give us hearts of praise 
and thanksgiving for all your goodness and mercy; and help us to remember 
those who are poor, starving, sick, or homeless. Finish in us all good work 
which we have begun, that we may spread your rule in all the world, to the 
honor and glory of your name; through Jesus Christ our Lord. Amen.40 

Leader:  For all that has been – Thanks! 
Response:  To all that shall be – Yes! 
Together: To you, Oh Lord, Our God 
Walking chant: Bless the Lord my Soul (Taizé) 
                                                
38 Anglican Church of Australia, Rogationtide, pg. 634 “Christ the reconciler of all thing.” 
39 The proclamation at the chapel steps was a reminder of the chapel as temple (templus, the root 

from which contemplation is derived; Linman, Holy Conversation, 43) and as the 
incarnational Heart of the Body (soma; Linman, Holy Conversation, 27) .  This image 
reflected the “embodied, incarnational, kinetic dimensions of the entire liturgy . . . a 
procession full of embodied movement which made for rich spiritual experience 
(acknowledging in practice that so much of spiritual experience is in fact embodied)” 
(Linman email.) 

40 Occasional Offices; Church of the Province of Papua New Guinea: Rogation Procession; 
 http://justus.anglican.org/resources/bcp/PNG/rogation&notes.html. 



 17 

INCARNATION FOR MISSION: Steps of Sherred Hall 
Reading: Philippians 4:4-741 

Rejoice in the Lord always; again I will say, Rejoice. Let your 
gentleness be known to everyone. The Lord is near. Do not 
worry about anything, but in everything by prayer and 
supplication with thanksgiving let your requests be made 
known to God.  

And the peace will guard your hearts and your minds in Christ 
Jesus. 

(Pause for reflection) 

Leader: Let us pray. 

Grant, we beseech thee, Almighty God, that the words which we have heard this 

day with our outward ears, may, through thy grace, be so grafted inwardly in our 

hearts, that they may bring forth in us the fruit of good living, to the honor and 

praise of thy Name; through Jesus Christ our Lord. Amen42 

 

Deacon:  Let us bow our heads and pray for God’s blessing. 

Priest:  May God who has provided the seed for sowing, the hand for doing, the mind for  

thinking, and the heart for loving, the Father, Son and Holy Spirit, bless you and 

preserve you all the days of your life.  Amen.43 

 

Leader: For all that has been – Thanks! 

Response:  To all that shall be – Yes! 

Together:  To you, Oh Lord, Our God. 

                                                
41 Diocese of Worcester; Rogation resources (http://www.worcesterdiocese.org/worship/). 
42 Prayer #68. After Worship. 1979 BCP, 834; reflects the Renaissance-Reformation emphasis on 

the Scripture, composed for the 1549 Prayer Book. 
43 www.dioceseofyork.org.uk/uploads/.../282/rogation-resource-2010.doc; Diocese of York 

(Church of England) Rogation resources 
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Spiritual Leadership 

Robert W. Hovda makes the following points about strong, loving, wise liturgical leadership: 
“Employment of a variety of ministers belongs to the nature of liturgical action – this is the 

fact of the matter . . . As a moving action, one of the ways liturgy defines its parts is by having 
different functions performed by different persons . . . As a familiar, ritual action, liturgy 
involves everyone . . .”44 

Liturgical books “provide a normative and vital contact with tradition.  They offer structures 
and patterns of ritual action tried by history.  They indicate rhythms and alternations and 
meanings which we ignore at our peril.  But they also make demands:  they demand incarnation 
and realization and celebration in the heart of the contemporary human scene; they demand the 
living flesh and blood choices and adaptations and creative activity of a concrete church, a faith 
community, real people.  Only when they come to life in the action of an assembly of believers 
and in conjunction with the needs and feelings of a certain time and place do the texts and rubrics 
of the book become liturgy.  And that takes planning . . .”45 

As for preparation, “it is easy to fall into the trap of thinking that preparation and spontaneity 
are contradictory, or mutually exclusive. . . . the only spontaneity which can aid ritual is the 
spontaneity enabled, nourished and disciplined by a strong and carefully prepared framework.. . .  
Without the programmed, familiar elements of any ritual activity, spontaneity cannot have the 
character of public worship.”46 

Hovda also points to the importance of defining the beginning and end of the liturgy.47  
 

                                                
44 Robert W. Hovda, Strong, Loving and Wise: Presiding in Liturgy (Collegeville, MN:  

Litrugical Press, 1976), 18. 
45 Ibid., 21. 
46 Ibid., 38. 
47 Ibid., 40.  An awkward moment occurred at the end of the printed Rogation liturgy, a 

collective sense of hesitancy; a definite sense of “closing” was missing.  In planning the 
liturgy two things seem to be missing:  The Lord’s Prayer and the Deacon’s dismal. Defining 
and concluding the “Incarnation for Mission” could have been strengthened by modifying the 
order of liturgy: Lord’s Prayer prayed together after the silence, then the closing collect, and 
the Hammarskjöld versicle, followed by the priest’s blessing and deacon’s dismissal. It 
proves to be wise to honor the familiar in liturgical patterns! 
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Rogation Procession Route 
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